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Yet Another Effort, If You Would Become Gender Outlaws 
 
Rahne Alexander 
 
 
WIDE AWAKE IN AMERICA 
 
"He dreams of a universal, impersonal crime, or as Clairwil puts it, a crime 'which is perpetually 

effective, even when I myself cease to be effective, so that there will not be a single moment 
of my life, even when I am asleep, when I shall not be the cause of some disturbance.'" (1) 

 
"I was dreaming when I wrote this/forgive me if it goes astray."(2) 

 
 
Too often we find ourselves moving somnambulant through a world which we did not create, 
and from which we cannot readily escape. We fall into lines in order to survive. We want to fit, 
and to be fit. We want to be remembered, useful; we often channel these desires into production 
and reproduction. Of course, it has been demonstrated that production increases when production 
lines are operational, when machines take care of the mundane, repetitive tasks.  
 
The gender system functions as one of these many machines. It's a fascinating, complex 
machine. But what, exactly, does it do? What does it make? 
 
A great many of us humans never find it necessary to question the origins of this gender system, 
despite the fact that somehow we each obtain a gender we call our own, a gender which permits 
us to communicate nonverbally and efficiently with other persons. In the latter half the 20th 
century, the categories of transsexual and transgender -- trannies, transfolk, et al. (3) -- appeared 
to cover those of us who were resisting the gender system which left many of us unfulfilled 
individuals. These renegade categories are and were immediately pathologized; categories 
designed to catch the fallout of a system borne out of a Victorian world order, a system which 
has faltered beneath the slightest applications of pressure.  
 
Many of the people who have fallen into these renegade categories have sought nothing more 
than to live in the world with as little conflict as possible.  All this gender trouble has fueled 
activism and art for many, but the clinical literature is full of trannies who claim a desire to live 
lives without constant political concern -- in spite of the fact that tranny psychobiographies have 
been consistently maintained by expert observers; in spite of the fact that until recently trannies 
have been unable to effectively network and organize; in spite of the fact that trannies have 
largely submitted themselves to mollifying and mortifying clinical treatments, often as test cases. 
While much work has been done in order to make trannies fit the extant order, fewer efforts have 
been launched to press the discontent of the renegades to its logical conclusions, to use their 
discontent for all of its resistant potential. 
 
The many well-intentioned persons who have thrown in a hand in the establishment of the 
renegade categories of transsexual and transgender have rarely been malicious in their intent. (4) 
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Some professionals, such as Harry Benjamin and John Money (5), have transformed their careers 
due to efforts to serve (or to profit from) gender deviance. Gay and lesbian and feminist 
organizations, among others, have struggled with issues of exclusion and inclusion as regards 
their transgender and transsexual constituents; the results have been a mixed bag. And queer 
theory, which has maintained a great deal of lip service towards altering how "we" think about 
gender has actually told "us" very little new or interesting about what gender is. A hundred 
people or more have told me that gender is performance. So now what? 
 
This notion of gender's performativity is obvious to anyone who has lived a life of gender 
discontent; or, for that matter, who has ever attended a drag show. So how come it took so long 
for this notion to start fomenting gender studies and queer theory? Part of the reason, certainly, is 
that academic assessments of transsexual auto/biography have poured out of the clinicians (6) 
attempting to "heal" gender ambiguity and the polemicists (7) whose arguments have largely 
served dismiss transfolk from participation in the development of our own discourse. 
 
Leon Pettiway, in the introduction to zir phenomenal Honey, Honey, Miss Thang: Being Black, 
Gay, and on the Streets, reminds us of Foucault's warning about the apparatuses of knowledge 
and control which organize discourse. Pettiway, whose training is in criminology and deviance 
studies, says, "We have managed to bury some historical content through our need for 
functionalist coherence or formal systemization. The result has been the creation of subjugated 
knowledges." (8) Referring to the speakers in zir book, five black male-born persons who live as 
female, Pettiway continues: "What we...know about them and their sisters exists primarily in the 
texts that are written about them. Their voices are filtered by interpreters." (9) As a result, 
Pettiway steps out of way for the remainder of the book, presenting uninterpreted and 
uninterrupted narration from each interviewee. The stories are filled with imprecision, illusion, 
and they are not what one might call theoretically rigorous. The stories, however, reveal many 
things which never turn up in the clinical literature on transsexuality. Class, race, sexual 
attraction and behavior, drug use, poverty, and even the notions of gender and transsexuality 
appear very different in Pettiway's book than they do in, say, the 1960's work of John Money and 
Richard Green.  
  
Certainly, we do need to get a better grasp on this concept of gender, if it is to be re-evaluated, 
revolutionized, reorganized. or disposed of entirely. Even those of us who have a career stake in 
gender theory and resistance are still speaking of gender in veiled terms. Most of us would agree 
that we know gender when we see it, that we feel it to be linked to something innate, or natural. 
But what, precisely, is it? 
 
Gender is genre, style, fashion. It is accoutrement and set dressing. Gender is sentimental; it is a 
category of sensibility, which makes it easy for everybody to get one. But to what is this concept 
of gender rooted? Genitals? Chromosomes? Hormones? Ihre papieren? Is it a mere coincidence 
that those who posit challenges to these systems are often discredited and punished like heretics 
for their efforts? 
 
At this point in the history of western culture (10), few acts or objects will be unanimously and 
universally understood as androgynous, or gender-neutral. Everyone has to pick a side, or, more 
appropriately, everyone has to have a side selected, naturally, for zir (11). Even the pronouns we 
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use for our pets and livestock seem to matter. 
 
Clearly -- and perhaps primarily -- gender is a linguistic category. Insofar as linguistic training 
limits the ways we understand the world and interact with it (especially for those of us who 
remain monolingual), our ways of communication about gender will remain similarly limited.  
My gender communicates something about me to the rest of the world, but what exactly am I 
communicating? Why does it bear so much weight in matters of sexuality and attraction? Why 
does it have anything to do with the division of labor? 
 
I have chosen to be a woman. This seems to mean that I must look like a woman, communicate 
like a woman, behave like a woman, and work like a woman. But how does a woman do these 
things?  And if we answer that, won't we only be speaking in tendencies, anyway? Moreover, 
what does it say about me that I would choose this way of being -- womanhood -- when I may 
possess most or all of the tools necessary for things to be otherwise? What do I mean to tell you 
when I tell you that I feel like I am a woman? 
 
The discourse which refine and adequately answer these questions is still in development. This 
paper is part of that discourse development. 
 
I am thinking of a William Carlos Williams poem I loathed as a teen. 
 
 
The Red Wheelbarrow 
 
So much depends 
upon 
 
a red wheel 
barrow 
 
glazed with rain 
water 
 
beside the white 
chickens (12)  
 
Never until recently did I read this poem as absurdist. I was trained in my youth to read poetry 
merely for its sentimental qualities, and as a result I found this poem (and Williams in general) 
highly annoying. I found "The Red Wheelbarrow" especially egregious because it consistently 
haunted my coursework. I hated the poem so much that I memorized it, and would take every 
opportunity to excoriate the poem verbally. I was obsessed. I was a walking, talking irony 
foundry: apparently, a lot did depend on that goddamn wheelbarrow.  
 
I am thinking now of "The Red Wheelbarrow" because it is a poem about gender, insofar as it a 
poem which is simultaneously sentimental and absurd, pervasive and irrelevant, everything and 
nothing. So much depends upon your gender. But if gender is so absurd and irrelevant, why all 
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the furor? Why is it so bothersome for us not to "know" the sex or gender of a person on sight? 
What, exactly, depends on your gender beside mine? 
 
What begins as a question of ethics (finding unconflicted ways of existing comfortably in one's 
own skin) soon becomes also a question of politics (legalities, economics, etc.). Concern with 
fashion becomes a concern with fascism. Much more talented authors have explored these 
notions at great length, particularly Roland Barthes and Donna Haraway, (13) so I won't waste 
precious time replicating those arguments here. I am content to rely upon these sources for the 
rudimentary notion that my gender is other people's business, and vice versa, for a whole host of 
urgent reasons.  
 
Thus, gender is a definitively political fashion (if not the premier political fashion). To exist 
without gender is virtually inconceivable. Gender, conflated with the category "sex," is denoted 
on almost every conceivable document: the passport, the license, the birth certificate. The first 
question out of our mouths about a newborn child is whether it is a girl or a boy; even before 
most of us think to ask about the newborn's health, size, or aesthetic. Gender is a category which 
seems so fundamentally important that it must be denoted everywhere, as if it is a category 
which is not self-evident. One wonders about the stability of a system which requires us to carry 
on our person constant reminders of that which we are supposed to be at an essential level. 
 
 
 
PORNOLOGY IN THE MASTER'S BEDROOM 
 
The Marquis de Sade and zir often-conjoined twin, Leopold von Sacher-Masoch, represent, in 
the words of Gilles Deleuze, "the two main attempts at subversion, at turning the law upside 
down." (14) These two are a pair of my progenitors, writers who, as the nominal founders of the 
sexual modes of sadism and masochism, (15) have made me believe substantial challenge to 
systemic sexual discourse is possible. And so theoretically, I begin with them. 
                                  
Deleuze: "(T)he work of Sade and Masoch cannot be regarded as pornography; it merits the 
more exalted title of 'pornology' because its erotic language cannot be reduced to the elementary 
functions of ordering and describing."(16) Deleuze describes how Masoch and Sade each make 
significant strides in the development of both erotic and legal language within their respective 
pornologies, which directly affects their sexual encounters. It is their language which serves as 
their actual perversion, and their ways of using language which have made them inseparable. 
 
 
Deleuze has lent us this convenient word, pornology; it is a concept I would like to advance. 
While I do not necessarily agree with Deleuze's move to differentiate pornology from 
pornography, I understand zir motive in doing so. I contend that pornology should be understood 
as a politicized or ethicized subset of pornography. Angela Carter, in zir brilliant book The 
Sadeian Woman and the Ideology of Pornography, says, of pornography, "It can never be art for 
art's sake. Honorably enough, it is always art with work to do." (17) Pornology might be 
characterized as art with a clear idea of the kind of work it has to do. (18) 
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The most important ideas provided by Masoch and Sade, for the purposes of this project, are 
found in their pornological achievements; they both make obvious the political and legal 
implications of their desires and pleasures. To identify the misogyny within their work, or to 
analyze the ways their pornologies impact a feminist understanding of the power relations might 
be effective exercises in understanding where their projects succeeded or derailed, but this 
should not be our primary focus, even as feminist theorists. The concern should be initiating new 
pornologies, new modes of thought and action around political embodiment in our era. It should 
be clear that both Sade and Masoch set forth challenges to the extant historical systems, 
introducing into the bedroom new notions: revolutionary modes of sexuality, perversity which 
must be explained, understood and accounted for within legal and moral spheres They are each 
bent on transmogrifying law to benefit their own personal, political and theoretical desires. 
Anything they can do, we can do better, if only because we can learn from their mistakes as well 
as their achievements.  
 
Feminists have long parroted Audre Lorde's maxim about our being unable to dismantle the 
master's house with the master's tools. (19) This may or may not be true -- time will tell -- but we 
can surely use the tools to get the ball swinging. The house may not be dismantled, but it can 
surely be demolished; if there is one thing the faceless master's tools are good for, it is 
demolition. We have our own houses to build, houses that can and will be themselves 
dismantled, or demolished. We have our own tools to forge. We just need to clear some space 
first. 
 
Unfortunately, few enough of us have devoted ourselves to this task. Luce Irigaray responds to 
the challenges of Sade via feminist discourse without wasting zir time in an attempt to directly 
challenge the deceased Sade or his devotees. Instead ze insists that we stop trying to reinvent 
our own sexual scenes and reinvent them. (20) The field is wide open for feminist-informed 
inventors.  
 
I will make this explicit: I am not content with presenting a mere challenge to the binary gender 
system. I want to level it, to begin speaking of it in the past tense. I want to stop dreaming into 
being, especially for politically pragmatic reasons, especially within the discourses which believe 
themselves to be forward, challenging, revolutionary. This paper marks my first offensive move 
against the extant gender system, and as much as I despise binaries, I am bifurcating my attack to 
accommodate everyone who has chosen a side, or had one chosen. Bifurcation, as we will see, 
has been one of the favorite tools of the proverbial master. Let's see how it works against zir.  
 
The first attack is directed to those persons who have never necessarily experienced a dissonance 
between their sex designation and their gender designation, the ones who have not found it 
necessary to question the supposed naturalness of their gender, the styles by which they fashion 
their bodies, those who might be considered to be gender in-laws. (21) 
 
To this class of individuals, which I am told constitutes a majority of the population, I ask: how 
do you know you are female, male, masculine, feminine, femme, butch? Who told you and why 
did you believe zir? How much do you rely upon your gender machine, and how frequently do 
you have to recalibrate? You have been gendered by others before your gender became your 
own, but are you actually capable of owning your gender? Perhaps it owns you? What parts 
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of you are gendered, and which are not?  
 
Why concern yourselves with of a challenge to the category of gender when the transgendered 
remain a relative few in number, when the gender trouble does not affect you? And what is the 
purpose of posing these questions to a discipline outside of the medical or psychological helping 
professions, which are better positioned to provide active assistance to those who seem 
to have fallen into some gender gap? 
 
Just to show that I'm not merely full of rhetoric, I'll answer the latter question. The purpose is 
found in the fact that gender is a common source of dis-ease. Gender is a category which 
permeates the behavior of every individual. It is unthinkable that an individual might not be 
possessed of a gender, or might somehow exist outside of the system. Lack of gender conformity 
becomes a source of fascination, obsession, rage, violence, sympathy, sentiment, pity, scorn, and 
gossip. This is a problem. 
 
The purpose of posing this challenge to the fundamental, normative category of gender is, in 
part, to reveal the inadequacies of the category and to draw out the long-forgotten 
epistemologies, the vestigial tales of the progenitors of the current gender system.  
 
The purpose of this challenge is to draw out the raw sentiments of those who believe their 
original genders to be wholly natural, coherent and cohesive and ask, why the obsession with 
other people's genders? Why does something so irrelevant as the gender incongruity of a clothed 
body cause the congruous to become the police? 
 
So-called normal people: what is going in those heads of yours? How do you manage to escape 
these questions, which plague me constantly? 
                                                                
The second portion is directed to those persons who have made an active practice of challenging 
normative gender and sex designations, and especially those who have positioned themselves 
bodily at the center of those challenges, those who may consider themselves to be gender 
outlaws. (22) To this class of individuals, who are often already on the front lines of struggle, I 
say: you can do better. To this class of individuals, of which I am one, I say: you have already 
posited an enormous challenge to the most "natural" of laws, so why stop there?  
 
It is time for greater effort, yet another effort, if you would be gender outlaws. 
                                                     
It is often said that rules or laws are made to be broken. There is no shortage of perfectly good 
reasons for an individual to defy even the most sacred of laws, especially when those reasons 
have their roots in self-defense or defense of loved ones. 
             
This, then, is a paper written and delivered out of self-defense, and defense of the rest of us 
whose bodies change laws. 
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IRRATIONAL GENDER  

 
"One is not born, but becomes a woman. No biological, psychological, or economic  

fate determines the figure that the human female presents in society; it is civilization as a whole 
that produces this creature, intermediate between male and eunuch,  

which is described as feminine."(23) 
 

"For I am not natural, you know -- even though, if you cut me, I will bleed." (24) 
 
 
Try this: Define gender without resorting to simile. Perhaps you can begin by defining  
"femininity" without reference to men or masculinity. Perhaps you define "femme" without 
reference to "butch." Are you a man, or are you like a man? Are you mannish? Are you like a 
woman, or are you a woman? Are you womanly? 
                                      
A sans-simile definitional attempt by transsexual author Jan Morris: 
 
"Gender is not physical at all, but is altogether insubstantial. It is soul, perhaps, it is talent, it is 
taste, it is environment, it is how one feels, it is light and shade, it is inner music, it is a spring in 
one's step or an exchange of glances, it is more truly life and love than any combination of 
genitals, ovaries, and hormones. It is the essentialness of oneself, the psyche, the fragment of 
unity." (25) 
 
Metaphors all -- and still we are left with knowing what we feel. While I am inclined to agree 
with Morris (since I am as sentimental as the next transsexual), I cannot help but be constantly 
reminded of the ethical and political-legal ramifications of gender qua my gender; consequences 
which, if inner music, are fairly dissonant. And consequences aside, we have as yet to identify 
the scope and sources of this gender business. If this movement is indeed a movement, we need 
precision to gain political credibility. 
 
Despite the rapid technological advances for which the 20th century will likely remain best 
known, we still live in an age in which Aretha Franklin at zir most passionate may only "feel like 
a natural woman." (26) Country crooner Charlie Rich slips into the bedroom with the woman 
who can always "make a man feel like a man," (27) but apparently, no one does know what goes 
on behind closed doors. 
 
Can we reasonably expect that there might be room for gendered styles outside of "masculinity" 
and "femininity?" We are told that these are opposites and complimentaries, but an act which is 
not "feminine" does not necessarily make it "masculine."(28) In fact, if we are to operationalize 
de Beauvoir's schema in which femininity is an intermediate category, the world starts to look 
very different indeed.  
 
The de Beauvoir passage which opens this section is often quoted out of context by feminists 
who do not follow the statement to its logical conclusion, and who continue to believe the 
oppression of women as a biological rather than historical process. (29) Many feminists, as 
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Monique Wittig indicates in zir essay "One Is Not Born A Woman," wind up relying on the 
"natural" body, "woman's" "natural" functions as a basis for their political platform -- even while 
claiming the un-naturalness of it all via de Beauvoir. Wittig specifies this problem as a conflict 
between the feminist individual and zir class standing; ze reveals the category of "woman" to be 
an economic category as well. (30) Haraway fleshes out this description considerably.  
 
"Gender is a concept developed to contest the naturalization of sexual difference in multiple 
arenas of struggle. Feminist theory and practice around gender seek to explain and change 
historical systems of sexual difference, whereby 'men' and 'women' are socially constituted and 
positioned in relations of hierarchy and antagonism. Since the concept of gender is so closely 
related to the Western distinction between nature and society or nature and history, via the 
distinction between sex and gender, the relation of feminist gender theories to Marxism is tied to 
the fate of the concepts of nature and labor in the Marxist canon and in Western philosophy more 
broadly."(31) 
 
Of course, it is not only feminists who are struggling with these binarist divisions. Eve Kosofsky 
Sedgwick, in zir germinal work Epistemology of the Closet, traces the origins of our current 
multi-faceted struggle to the original delineation of the territories we now know as 
homosexuality and heterosexuality, the same division Foucault identifies in The History of 
Sexuality, Volume One. Insofar as a sin is a act jarring to extant standards, I prefer to call this 
moment a modern original sin. 
 
"...the now chronic modern crisis of homo/heterosexual definition has affected our culture 
through its effaceably marking particularly of the categories secrecy/disclosure,  
knowledge/ignorance, private/public, masculine/feminine, majority/minority, 
innocence/initiation, natural/artificial, new/old, discipline/terrorism, canonic/noncanonic, 
wholeness/decadence, urbane/provincial, domestic/foreign, health/illness, same/different, 
active/passive, in/out, cognition/paranoia, art/kitsch, utopia/apocalypse, sincerity/sentimentality, 
and voluntarity/addiction."(32) 
 
In other words, since this original sin, the binaries have been multiplying like rodents. (33) But 
let's not forget that this particular original sin is barely a century old.  
 
A Buddhist friend once told me of zir epiphany regarding the apparent necessity of the gender 
binary, which was "to reduce the muchness of the world." (34) Zir epiphany speaks volumes 
about the way many of us perceive the way the world is ordered. Language can serve to reduce 
rather than expand.  
 
 
 
MORE THAN A WOMAN 
 
Consider this: is it possible to abnegate your gender? How would one go about doing such a 
thing? Or this: is it any more irrational to want to escape gender than to voluntarily participate in 
it? Is there a substantial difference between destruction and expansion of the gender binary? 
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Because it is a category reliant upon sensibility, relation, approximation, gender is thoroughly 
irrational. Gender is not posed in opposition to 'rationality;' it is beyond the scope of rationality. I 
call it irrational; you may call it non-rational. At any rate, the result is inexact language, rife with 
metaphor and simile. 
 
Gender is a social category; it requires the participation of others. Were it a also a rational 
category, it is much less likely that transsexual and transgender persons would be so frequently 
and brutally murdered as violators of a system of sexuality and attraction which rests upon a firm 
foundation of this imprecise, unspeakable gender system. (35) Of course, there has been no small 
amount of effort devoted to trying to find the rationality of gender, the empirical origins of 
gender. Science has a marvelous way of finding what it wants to find, oddly enough, so there 
may as yet appear something concrete in all this gender business. I am not holding my breath; 
my sense tells me that gender falls more into the realm of the Ars Erotica, which Foucault 
claimed was virtually non-existent within western culture, due to western culture's vested interest 
in the development of the Scientia Sexualis, the things that could be proven 'real.' 
 
In Bodies That Matter, Judith Butler discusses of the murder of a transperson, Venus 
Extravaganza, and frames this murder with a discussion of the 'real.' (36) Venus, Butler claims, is 
in search of a reality ze can never really possess, to become a real woman. In the same way that 
Marx' detailed analysis of a capitalist economic structure can be read as a "how-to" text, through 
Butler it becomes quite evident and logical that Venus would be murdered. Ze is hopeless, 
helpless. Ze is killed for pursuing zir desire; a stunt which all of us, Butler's audience, can 
understand empathetically as zir taking a calculated risk. Cynically, we can wonder what else 
Venus expected. (37) If Aretha Franklin can only approximate womanhood, what kind of gender 
could  Venus Extravaganza -- or any of the hundreds of other transsexual and transgender 
persons who have been killed for their crimes against binarist law -- hope to achieve: reality, 
metaphor, or simile? 
 
Even transsexual autobiography -- the stories who should have a handle on the difference 
between sex and gender and many of the other binaries heretofore discussed --  is overrun with 
simile: "I have always felt like a girl;" "I always dressed like a boy;" (38) Unfortunately, the 
explanations rarely get more precise than this. We never get to understand the thoughts of a child 
who comes to understand first that ze is not a boy, and how ze concludes that ze must then be a 
girl, and we will likely never understand this dilemma until this ideation is treated with some 
reaction other than revulsion and horror. We will likely never understand this dilemma until we 
expand our understanding of how nature operates in opposition to the structures we have 
dreamed into being natural.  
 
Some autobiography: I became a transsexual when I discovered there was a clinical name for my 
particular discontent; as a result,  I am now diagnosed mentally ill. I voluntarily institutionalized 
myself. And while many transpersons are concerned that their diagnoses bear the social stigma 
of the mental institution, I am more concerned by the fact that I believed myself to be a woman 
before I understood it to be an economic category. I believed myself to be a woman before I 
could fully understand the ramifications of making such a decision to believe. Whether I have 
joined the larger institution of capitalist society as an authentic woman, or as a simulacrum of a 
woman, I remain "diagnosed" with a terminal condition. A majority of people have exhibited 
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little tolerance for such a lengthy explanation -- it is an often an urgent concern to make me 
coherent as either male or female. It is a concern which is not supposed to warrant much thought. 
 
And so I am less concerned with making pleas for "tolerance" or "understanding." It is not my 
concern whether anyone approves of my practice; it is my concern to keep talking about these 
things until it is clear that neither I nor my difficult siblings are going to disappear; it is the social 
order that must change to accommodate our bodies.  It is my concern that my fellow transfolk 
and I start refining our imprecise language, to abandon reflexive simile. Perhaps then we will see 
the true number of the discontents of the gender system; perhaps then talk shows which purport 
to discuss gender variance will rely more upon discussion than horrified reactionary shrieking. 
Perhaps then we will be able to leave behind us our primitive ways; perhaps we will become 
more civilized. But precision is not enough, nor is civilization. Not yet.  
 
In zir introduction to the memoirs of Herculine Barbine, Michel Foucault describes the genesis 
of current methods of determining a legal sex and gender identity for an individual whose sex 
and/or gender is otherwise indeterminate. In France, prior to the twentieth century, Foucault 
claims, "hermaphrodites were free to decide for themselves if they wished to go on being the sex 
that was assigned to them, or if they preferred the other." (39). The crime, Foucault goes on 
to say, was not in initiating a change of sex, but in changing back, and thereby becoming a 
sodomite. 
 
After the 19th century, however, Foucault notes that sex and gender became a project reserved 
for The Experts. Science would determine the Truth about my seemingly hermaphroditic 
condition. Science could cure my ills, somehow; it would allow me to discover the "real" me, 
which would be observed by experts long before I had learned enough to defend myself. 
 
Says Foucault, "It was no longer for the individual to decide what sex he (sic) wished to belong 
to, juridically or socially. Rather, it was up to the expert to say what sex nature had chosen for 
him (sic) and to which society must consequently ask him (sic) to adhere. The law, if it was 
necessary to appeal to it...had to establish or reestablish the legitimacy of a sexual constitution 
that had not been sufficiently well recognized." (40) 
 
This system, by and large, is very similar to the utopian vision of many current tranny activists.  
 
Incidentally, the science of sex and gender, which has advanced at rates similar to all other 
technological disciplines since the 19th century, has often found exactly what it wanted to find; 
particularly the hormones which appear to facilitate sexual dimorphism. (41) A good estrogen 
and progesterone cocktail may give me a nice set of breasts, but does that make me a woman? Or 
do they just make me look like a woman? And how do we account for the constant and variable 
levels of "opposite-sex" hormones in each of our bodies?  Again, we run up against this wall of 
apparent binaries, and somehow, again, we pass right through it.  
 
So what is a woman? What is a man? The possession of breasts does not make one an 
unequivocal "woman," nor "feminine" (Feminism 101) any more than the possession of a penile 
sexual organ makes one an unequivocal "man," or "masculine." (Biology 101). Apparently, the 
body matters, but it's the thought that counts.  
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Concurrent with the large-scale binarist productions of the 19th century which are traced by 
Foucault and Sedgwick, the work of the sexologists gave birth to the false ideologies of Sadism, 
Masochism, and sadomasochism. These developments were meant to describe and define; they 
managed to neutralize two great pornological challenges to extant moral and legal systems by 
turning them back to back and welding them with psychoanalysis. It could be seen that this was 
an emergency surgery, done in order to salvage a sinking ship. Deleuze decries "the 
presupposition that sadism and masochism are complementary, the one being the reverse of the 
other. But sadism and masochism do not together constitute a single entity; they are not 
respectively made up of partial impulses, but each is complete in itself....We might say that the 
masochist is hermaphrodite and the sadist androgynous." (42) Within the worlds of Masoch and 
Sade, the categories of male and female, man and woman, may have held water, but there is a 
suggestion, via Deleuze, that these categories have been in crisis long before transsexuals or 
lesbians or homosexuals appeared. These categories have been in crisis in Western Culture since 
Sade, at least. These categories have been in crisis ever since they have not been able to neatly 
obey THE LAW. (43) 
 
In this discussion we are still at the place which prefigures law, a place where nurture and 
nature are indeterminable, inseparable, irrational; a nucleus which cannot be split into apparent 
halves. We have to move on. But we have yet to define gender without resorting to simile. In yet 
another effort to do so, we turn back to Haraway. 
 
"'Gender' was developed as a category to explore what counts as 'woman,' to problematize the 
previously taken-for-granted. If feminist theories of gender followed from Simone de Beauvoir's 
thesis that one is not born a woman, with all the consequences of that insight, in the light of 
Marxism and psychoanalysis, for understanding that any finally coherent subject is a fantasy, and 
that personal and collective identity is precariously and socially reconstituted then the title of bell 
hook's provocative book, echoing the great nineteenth-century black feminist and abolitionist, 
Sojourner Truth, Ain't I A Woman (1981), bristles with irony, as the identity of 'woman' is both 
claimed and deconstructed simultaneously." (44) 
 
This may be as good as it gets. It is with this understanding that we make our next advance in 
this revolt.  
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REVOLTING LAW  
 
 
"In none of my previous writings have I had so strong a feeling as now that what I am describing 
is common knowledge and that I am using up...work and material to expound things which are, 
in fact, self-evident...We shall see, however, that this is not so and that it is merely a matter of 

bringing into sharper focus a turn of thought arrived at long ago and of following out its 
consequences." (45) 

 
 
 
I am told I live in a democracy, that I have a voice in how I will be governed within the republic 
into which I was born. I'm told I have been  granted citizenship within an alleged free world, to 
be a mechanism of capitalist production. But do I believe? 
 
I am a heretic to the faith of my parents, and of my parents' parents. I am a boy-girl, a creature 
which favors femininity in a culture which champions masculinity. I am a body which is 
incoherent to the apparent social contract, a body which has developed language to become 
coherent to itself. I am infertile. I am a monster. I do not believe. So what? 
 
I look to Sade, a beleaguered citizen of the other great originary experiment in republicanism. Ze 
tells me, absurdly, "after the obliteration of half the world -- or, if one wishes, the entire world -- 
would the little number of survivors, should there be any, notice even the faintest difference in 
things? No, alas. Nor would Nature notice any either, and the stupid pride of man, who believes 
everything created for him (sic), would be dashed indeed, after the total extinction of the human 
species, were it to be seen that nothing in Nature had changed, and that the stars' flight had not 
for that been retarded. Let us continue." (46) 
 
My national and spiritual governments, and even the organizations which govern my resistance 
to established order, claim to promote laws which serve me and my fellow citizens for the 
greater good. And this begs the question: by what means are we to collectively determine what is 
"good?" And does it really matter what we think now? Will it matter in the future? 
 
I align myself with Roland Barthes, who, in his essay 'The World of Wrestling," demonstrates 
the dynamism of the good/evil moral plane, a plane in which, by necessity, an "evil" wrestler 
may become "good." The spectacle of struggle is designed not to produce anxiety amongst the 
spectators, but to re-reify the established order of heroic mythologies. (47) The only constant is 
the spectator, and perhaps zir systems of beliefs, preferences and tastes.  
 
Elsewhere, Barthes notes, "I like, I don't like: this is of no importance to anyone...(a)nd yet, all of 
this means: my body is not the same as yours. Hence, in this anarchic foam of tastes and  
distastes, a kind of listless blur, gradually appears the figure of a bodily enigma, requiring 
complicity or irritation. Here begins the intimidation of the body, which obliges others to endure 
me liberally, to remain silent and polite confronted by pleasures or rejections which they 
do not share. (A fly bothers me, I kill it: you kill what bothers you. If I had not killed the fly, it 
would have been out of pure liberalism: I am liberal in order not be a killer.)" (48) 
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Recall Sade: "We wonder what savagery could ever reach the point where you condemn to death 
an unhappy person all of whose crime amounts to not sharing your tastes."(49) 
 
Perhaps it is unfair to characterize the entirety of law as matters of taste codified; but how can it 
be otherwise? Deleuze has demonstrated how Kant unhinged THE LAW from anything 
resembling a higher principle, and moves on to demonstrate, through Freud, a more negative 
formation of the law, which leaves us with backwards principle: we come to know ourselves as 
"good" by the things we do not do. (50) 
 
Both Sade and Masoch recognized the need for new language, new contracts, new law in order to 
realize their desires. The links between their individual projects and mine are many; they could 
and should withstand much comparative analysis. As this project grows, it will rely more and 
more upon their work in development of discourse which serves as the counterlanguage of 
tyranny. (51) 
 
Is it unfair to characterize this gender system as tyrannical? Consider the history of the nation-
state, especially since the invention of the passport. The passport has only been an institution 
since the twin republican revolutions of France and the US; it has been through the efforts of 
these two nation-states that the world has been compelled to comply with the institutionalization 
of passports, and all of the cultural collateral which accompanies this institution. 
 
In his treatise The Invention of the Passport: Surveillance, Citizenship and the State, John 
Torpey speaks of the passport system as a "monopoly of the legitimate means of movement" 
which is "associated with the fact that states must develop the capacity to 'embrace' their own 
citizens in order to extract from them the resources they need to reproduce themselves over time. 
States' ability to 'embrace' their own subjects and to make distinctions between nationals and 
non-nationals, and to track the movements of persons in order to sustain the boundary between 
these two groups (whether at the border or not)."(52) 
 
In this light, it is no wonder that transsexuals who are "only" trying to move from one 
legitimized gender to another in order to align themselves with some as yet undefinable, 
"natural" feeling of gender are faced with an endless sea of paperwork with a series of 
bureaucracies with the seemingly innocuous request of changing an "F" to an "M," or vice versa. 
It is no wonder that many persons who desire to change from a male designation to a female 
designation claim to be unable to afford that transition; and as a result many do not attempt that 
change until later in life. Sometimes persons have not been able to afford such a change for 
emotional or spiritual reasons; some cannot afford it economically. (53) 
 
For many of us on the tranny side of the coin, the struggle has been focused on ourselves, at 
making ourselves fit into a system which is immanently mutable, not to mention one which was 
only recently implemented. The gender trouble does not lie within those of us who have become 
outlaws of a system which could not dream of us; the gender trouble lies within the laws 
themselves. 
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REVOLUTIONARIES TALK TRANSGENDER: SCRIPT FOR A DOCUMENTARY (54) 
 
MICHEL FOUCAULT 
Wake up, young people, from your illusory pleasures; strip off your 
disguises and recall that every one of you has a sex, a true sex.(55) 
 
FRIEDRICH NIETZSCHE 
The slave revolt in morality begins when ressentiment itself becomes 
creative and gives birth to values...slave morality from the 
outset says No to what is 'outside,' what is 'different,' what is 'not 
itself;" and this No is its creative deed. This inversion of the value- 
positing eye -- this need to direct one's view outward instead of back 
to oneself -- is the essence of ressentiment; in order to exist, slave 
morality always first needs a hostile external world; it needs, 
physiologically speaking, external stimuli in order to act at all -- 
its action is fundamentally reaction.(56) 
 
ROLAND BARTHES 
I do not strive to put my present expression in the service of my previous 
truth (in the classical system, such an effort would have been sanctified 
under the name authenticity), I abandon the exhausting pursuit of an old 
piece of myself, I do not try to restore myself...I shift from imitation... 
and entrust myself to nomination. Do I not know that, in the field of the 
subject, there is no referent?(57) 
 
SANDY STONE 
The people who have had no voice in this theorizing are the transsexuals 
themselves. As with males theorizing about women from the beginning of 
time, theorists of gender have seen transsexuals as possessing something 
less than agency...In this construction as well, the transsexuals have been 
resolutely complicit by failing to develop an effective counterdiscourse.(58) 
 
LUCE IRIGARAY 
(C)uriously enough, your nature has always been defined by men, and men 
alone...they are the ones who have taught you your needs and desires. You 
haven't had a word to say on the subject. So ask yourselves what 'nature' 
is speaking along their theoretical and practical lines. And if you find 
yourselves attracted by something other than what their laws, rules and 
rituals realize that -- perhaps -- you have come across your 'nature.'(59) 
 
ROLAND BARTHES 
The illusion of the natural is constantly denounced...The natural is 
never an attribute of physical Nature; it is the alibi paraded by a 
social majority; the natural is a legality...Against this 'natural,' I 
can rebel in two ways: by arguing, like a jurist, against a law elaborated 
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without me and against me..., or by wrecking the majority's Law by a 
transgressive avante-garde action.(60) 
 
MONIQUE WITTIG 
It is we who historically must undertake the task of defining the individual 
subject in materialist terms. This certainly seems to be an impossibility since 
materialism and subjectivity have always been mutually exclusive...This real 
necessity for everyone to exist as an individual, as well as a member of a 
class, is perhaps the first condition for the accomplishment of a revolution, 
without which there can be no real fight or transformation. But the opposite 
is also true; without class and class consciousness there are no real subjects, 
only alienated individuals.(61) 
 
SANDY STONE 
Under the principle of 'passing,' denying the destabilizing power of 
being 'read,' relationships begin as lies -- and passing, of course, 
is not an activity restricted to transsexuals...To deconstruct the 
necessity for passing implies that transsexuals must take responsibility 
for all of their history, to begin to rearticulate their lives not as a 
series of erasures in the service of a species of feminism conceived 
from within a traditional frame, but as a political action begun by 
reappropriating difference and reclaiming the power of the refigured 
and reinscribed body.(62) 
 
MONIQUE WITTIG 
What the concept 'woman is wonderful' accomplishes is that it retains for 
defining women the best features (best according to whom?) which oppression 
has granted us, and it does not radically question the categories 'man' and 
'woman,' which are political categories and not natural givens. It puts us 
in a position of fighting within the class 'women' not as the other classes 
do, for the disappearance of our class, but for the defense of 'woman' and 
its reinforcement. It leads us to develop with complacency 'new' theories 
about specificity; thus, we call our passivity 'nonviolence,' when the main 
and emergent point for us is to fight our passivity (our fear, rather, a 
justified one).(63) 
 
JACOB HALE 
We must be monstrous enough to meet our moral and political predicament, 
to embrace our agency and to exercise it in accordance with feminist and 
other gender liberatory principles. We must also be monstrous enough that 
we restructure the world, that we create spaces for new cultural formations 
and new forms of discursive agency, which recognize the fractures that 
already exist between those aspects of embodiment, subjectivity, performativity, 
and self-identification taken to constitute unitary sex, gender and sexuality 
status -- and which broaden the conditions for new faultlines to appear. In 
so doing, we may be creating the conditions for our own obsolescence.(64) 
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LUCE IRIGARAY 
(D)o what you like: without 'reasons,' without 'valid motives,' without 
'justification'...Today, not tomorrow. Don't force yourselves to repeat, 
don't congeal your dreams or desires in unique and definitive representations. 
You have so many continents to explore that if you set up borders for 
yourselves you won't be able to 'enjoy' all of your own 'nature'.(65) 
 
SIGMUND FREUD 
(Making finger quotes) We cannot fall out of this world.(66) 
 



17 

PENULTIMATUM: A DEMI-MANIFESTO 
 
This ugly duckling project has an uncertain future. It may become a swan, or an albatross, or 
something else altogether. The task at hand -- if I haven't made it absolutely clear --  is to raise 
many more questions than it answers, if only because inquiry into the origins of many of the 
commonly held beliefs has been shunted aside long enough. I'd like to be able to issue a 
manifesto of my demands, in the light of my talk of revolution, but a manifesto seems so 
permanent; it seems that it require a clear idea of what the revolution will achieve. My vision is 
currently nothing more or less than an epistemological uprooting of all this gender business. I 
demand a reassessment of everything.  
 
My call for precision is somewhat insincere. My sense is that attempts at precisely speaking 
about gender is an Escher-esque project; i.e. impossible. I think it would be worthwhile for 
gender outlaws, renegades and discontents to use metaphor rather than simile. But for the rest of 
our revolution, it's a nice day to start again.   
 
Out of our more precise, more artistically rich stories will come the effective counterdiscourse 
Sandy Stone summoned. Out of this discontent comes the ability to redefine everything, and 
especially those things which have needed redefinition for a long time, including revolution, 
liberty, family, beauty, and nature. I demand a new lexicon.  
 
This thing we call gender has a link to something I might call "Natural" or "innate." Call it a 
simultaneous celebration of that which I envision as my differences from the rest of the world 
(my individuality) commingling with my similarities (my humanity). Call it my connection to 
God, or an internal dialectic. Call it my celebration of the aesthetic, or feeling 'true' to oneself. 
Call it sentimentalism. Its name is legion -- and the end result should be joyousness, pleasure, 
feeling 'good.' It should not be a site of anxiety. I demand the end of anxiety. 
 
It is time to eliminate the violence done to those of us who migrate, those of us who must inhabit 
borderlands because of binaries we did not create, and cannot readily escape. The first step 
should be to mollify the reactionary behaviors that get us beaten and killed in the streets. The 
paranoid acts of defensiveness are symptomatic of the problem; as are land ownership, border 
patrols, oil wars, the gendered division of labor, and the raced division of labor. Capitalism 
might not be so bad if it weren't for the grotesque imbalance in the distribution of wealth. I 
demand the end of grotesque imbalance.  
 
It is time for the dream of 1950's suburban America to end. I demand the end of normalcy.  
 
I am a freak in love with my chains. I demand respect.  
 
I am not going anywhere. I demand that this all begin immediately.  
 
There will be other demands, as soon as we start understanding what we are talking about.  
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DEDICATION: DESERT DREAMING 
 
Within the space of six months, two deaths occurred in Tucson, Arizona; each death had a 
specific impact on this paper. In August 2002, Alexander John Goodrum killed zirself in a 
mental institution; in January 2003, Monique Wittig died from a heart attack. This paper is 
dedicated to their memories.  
 
I knew neither Wittig nor Goodrum. I had met and spoken with Goodrum at a conference in 
Seattle in 2001. Ze was an FTM organizer with a strong voice and a great insight, clarity and 
patience. Meeting zir in Seattle confirmed that I was not alone in my discontent as an activist, 
and that continuing to work on these issues was not a waste of my time. When I received news of 
zir passing, my own thanatos was peaking heavily. I lamented zir loss, but imagined I understood 
zir reasons. I hope ze received the peace ze sought from the act. There are few enough trannies 
who are willing to continue working, current pressures being what they are, and the toll that this 
labor can take on us as individuals is great and unforgiving. Goodrum was one who kept up a 
good fight.  
 
After the first sloppy version of this paper was dangled in front of a tiny audience at the Radical 
Philosophy Association conference in November 2002, I'd hoped to send copies of the final 
product to various persons -- some known to me and some not -- who might offer comments or 
critique, encouragement or excoriation. My interlocutor suggested Monique Wittig since ze was 
so crucial in the development of this paper. I rolled my eyes -- yeah, right, ze'd read my paper -- 
and put zir on my list anyway. By the time I got around to revising this paper for actual 
publication, Wittig was also gone. In zir New York Times obit, it was said that ze was the most 
talked about but least read lesbian author; ze was also one of the smartest feminists and lesbians 
ever to walk the earth. I would have loved to have zir tear my paper to shreds.  
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NOTES 
 
(1) Deleuze recontextualizes Sade, from 120 Days of Sodom, in Masochism: Coldness and  
Cruelty (Urzone Books, 1989) p. 28. 
(2) Prince, '1999,' 1999. (Warner Brothers, 1983).  
(3) The language with which transsexuals, transgender persons, etc. is, at this writing, in a 
phenomenal state of flux. While "transsexual" tends towards a more clinical meaning and 
"transgender" tends towards more social and political meanings, many use the terms 
interchangeably to refer to a host of conditions and reactions to a binary-gendered social 
structure. Other such terms -- for instance, transfolk, genderqueer, gender-different, tranny/ies, 
MTF, FTM -- may appear in the literature. It is not part of my agenda to settle any terminology 
issues. If anything, I want to further complicate matters incorporate as many potential facets and 
names to binary gender resistance as possible. As a result, these terms will be used 
interchangeably in this paper.  
(4) In the 1970's, ethicist Janice Raymond famously authored The Transsexual Empire (Beacon, 
1979), a rabid, allegedly feminist rant against the creation of the transsexual category. It was the 
among the first academic books to treat the topic of sex change outside of medicine and the 
social sciences; ironically, it became a text foundational to legitimizing gender theory and queer 
theory, much of which has focused on transsexual and transgender populations.  
(5) Harry Benjamin (1885-1986) was among the first U.S. physicians to credibly treat 
transsexual patients; the Harry Benjamin International Gender Dysphoria Association is the 
medical body which governs the medical standards for treatment of transsexual patients. John 
Money rose to notoriety researching the origins of transsexual ideation and was among those 
responsible for establishing one of the first gender identity clinics at Johns Hopkins University 
Medical School. 
(6) Some interesting historical titles in this vein can be found at the website for the International 
Journal of Transgender Studies (http://www.symposion.com/ijt/). A handful of the "classic" 
clinical research titles: Harry Benjamin, The Transsexual Phenomenon (Julian, 1966). Robert 
Stoller, Sex and Gender (Hogarth, 1968-75). John Money & Richard Green (eds.), 
Transsexualism and Sex Reassignment (Johns Hopkins University Press, 1969). 
(7) In addition to Janice Raymond's aforementioned vitriol, books such as Catherine Millot's 
pathetic book Horsexe (Autonomedia, 1989), articles such as Marjorie Garber's "Spare Parts: 
The Surgical Construction of Gender” from Vested Interests: Cross-dressing and Cultural 
Anxiety, (Penguin, 1992), and ideas such as Mary Daly's definition of "she-male" as posed in zir 
Wickedary (HarperCollins, 1994) pose as feminist assessments of the origins of tranny 
symptomology and treatment.  
(8) Pettiway, Leon. Honey, Honey, Miss Thang: Being Black, Gay, and on the Streets. (Temple 
University Press, 1996), p. xiii. 
(9) Pettiway, ibid., p. xiv.  
(10) The system of gender and language which is under scrutiny in this paper are generally 
Western, specifically US-focused, and -- most importantly -- Anglophonic. To go beyond these 
constraints is currently beyond the reach of this project. 
(11) Since at least the 1970's persons have proposed various ways of implementing non-gender-
specific personal pronouns, and few of those seem to have taken hold. Usage has been minimal, 
most likely because as yet we have not arrived at a cultural agreement as to which pronouns to 
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use. My preference, which extends through this paper, is to use "ze" and "zir" for the personal 
and possessive pronouns, respectively.  
(12) Williams, William Carlos. “The Red Wheelbarrow.” (New Directions, 1962); 
<http://www.poets.org/poems/poems.cfm?prmID=1382> 
(13) I am particularly thinking of Roland Barthes' The Fashion System (Hill & Wang, 1983) and 
various essays in Donna Haraway's Simians, Cyborgs and Women: The Reinvention of Nature. 
(Routledge, 1991).When these texts speak together, they suggest that gender becomes an 
inescapable ideology of consumption. 
(14) Deleuze, ibid. p. 86. 
(15) Richard von Krafft-Ebing assigned this nomenclature in the 1880's, without the consent of 
Sade or Masoch. I characterize this move as a nonconsensual ideologization of their work -- a 
move which is easily compared with other egregious misapplications of theory. Freud into 
Oedipalism, Marx into Stalinism, and Nietzsche into totalitarianism all spring immediately to 
mind.  
(16) Deleuze, ibid., p. 18 
(17) Carter, Angela. The Sadeian Woman and the Ideology of Pornography. (Pantheon, 1979) p. 
12. 
(18)  This understanding might, as well, help us break down the line between "good" 
pornography and "bad;" a division some might call erotica and pornography. Some of the art 
does more precise work, and some of it functions sloppily.  
(19) Lorde, Audre. "The Master's Tools Will Never Dismantle the Master's House," in Sister 
Outsider. (Crossing Press, 1984). 
(20) Irigaray, Luce. "Frenchwomen, Stop Trying," in This Sex Which Is Not One, (Cornell, 1985) 
p. 198-204 
(21) "In-laws" are persons related to a family by (socio-economic and religious) systems of 
marriage, not by blood.  
(22) I'm borrowing this term from Kate Bornstein's groundbreaking Gender Outlaw: On Men, 
Women, and the Rest of Us (Routledge, 1994), but with an emphasis on the law.  
(23) de Beauvoir, Simone. The Second Sex (Bantam, 1952) p. 249.  
(24) Carter, The Passion of New Eve, (Virago, 1983) p. 50 
(25) Morris, Jan. Conundrum. (Harcourt Brace Jovanovich, 1974) 
(26) King, Carole. "(You Make Me Feel Like A) Natural Woman," as recorded by Aretha 
Franklin; available in ubiquity.  
(27) O'Dell, Kenny. "Behind Closed Doors," as recorded by Charlie Rich, Behind Closed Doors, 
1973. 
(28) Much work has been done within feminist discourse to put some distance between the 
"natural" female body and "natural" femininity. One of the chief political goals of this tactic, of 
course, has been to defeat biological theories of which hold women inferior; but one of the side 
effects of this tactic has been to continue to link "femininity" with "weakness" -- which seems to 
be a curiously anti-feminist move for alleged feminists to make. This has led to much of the 
discourse about femme identity, especially within lesbian circles. Femme discourse has a great 
deal to lend to the topic at hand.  
(29) Wittig, Monique. "One Is Not Born A Woman," <http://www.women.it/les/testi/born.htm>, 
p. 1. 
(30) Wittig, ibid., p. 2-3. 
(31) Haraway, ibid., p. 131 
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(32) Sedgwick, Eve Kosofsky. Epistemology of the Closet. (University of California Press, 1990) 
p. 11 
(33) I owe this image to Donna Haraway, who, in speaking of zir puzzle in locating the origins of 
the term 'gender,' writes "The old hegemonic grammarians -- including the sexologists -- had lost 
control of gender and its proliferating siblings. Europe and North America could not begin 
to discipline the twentieth-century fate of its imperializing languages." (Haraway, ibid., p. 128) 
(34) Conversation with Paul E. Wagner, August 2000 
(35) The Remembering Our Dead website <http://www.gender.org/remember> exists as an 
ongoing online memorial to those who have been murdered ostensibly for breaking gender 
norms. There are recounts of horrific crimes, including beheadings, dismemberment and 
immolation. Statistics suggest a significant rise in either reportage or incidence since the launch 
of the site.  
(36) Butler, Judith. Bodies That Matter. (Routledge, 1993) p. 128-32. 
(37) Jay Prosser, in Second Skins (Columbia, 1998), does a marvelous job of responding to 
Butler, especially on this issue of the life of Venus Extravaganza.   
(38) For more narratives, see Prosser, ibid. and Patrick Califia,  Sex Changes: The Politics of 
Transgenderism (Cleis, 1997) each of which covers a range of original sources for transsexual 
autobiography, as well as offering political interpretations of same. Califia's work is the closest 
effort to a comprehensive critical survey of transsexual biography that currently exists. (39) 
Foucault, Michel, introducing Herculine Barbin: Being the Recently Discovered Memoirs of  a 
Nineteenth-Century French Hermaphrodite. (Pantheon, 1980) p. viii 
(40) Foucault, ibid., p. ix 
(41) Two recent books have opened a reassessment of the science behind the discovery of so-
called sex hormones: Nelly Oudshoorn's Beyond The Natural Body: An Archaeology of Sex 
Hormones (Routledge, 1994) and Marianne van Wijngaard's Reinventing the Sexes: The 
Biomedical Construction of Femininity and Masculinity (Indiana University Press, 1997). While 
it is clear that testosterone has "masculinizing" effects on bodies, and estrogen "feminizing" 
effects, these authors find it curious that the research scientists were able to find exactly what 
they were looking for: chemicals which made us boys and girls. The discussion of how much 
hormonal "masculinization" or "feminization" is required to make one a boy or a girl still seems 
to be a question which the scientists have not quite answered. It should also be noted that more 
and more persons with various intersex conditions are surfacing, which adds additional 
complexity to the categories which once seemed to be based upon a binarist biological certainty.  
(42) Deleuze, ibid. p. 68.  
(43) Deleuze discusses Kant, who reverses the law's dependence on the Good to make Good 
depend upon the law, which leaves us with THE LAW -- which requires no principle whatsoever 
to function smoothly. Deleuze, ibid., p. 82. 
(44) Haraway, ibid., p. 147-8. Eve Sedgwick also offers excellent definitional attempts in zir 
article “Gender Criticism,” in Greenblatt & Gunn, eds., Redrawing the Boundaries. (MLA, 
1992), but winds up admitting that “even usages involving the sex-gender system within feminist 
theory are able to use sex-gender only to delineate a problematical space, rather than a crisp 
distinction.” (p. 274).  
(45) Freud, Sigmund. Civilization and Its Discontents. (Norton, 1961) p. 75. 
(46) Sade, Marquis de. "Yet Another Effort, Frenchmen, If You Would Become Republicans," in 
Philosophy of the Bedroom. As published in Mark Blasius and Shane Phelan, eds., We Are 
Everywhere: A Historical Sourcebook of Gay and Lesbian Politics. (Routledge, 1997) p. 56. 
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(47) Barthes, Roland. "The World of Wrestling," in Mythologies (Hill and Wang, 1957) p. 15-25. 
(48) Barthes, Roland. Roland Barthes. (University of California Press, 1994) p. 116-7 
(49) Sade, ibid. p. 52. 
(50) Deleuze, "Humor, Irony and the Law," ibid., p. 81-90. 
(51) Deleuze, ibid., p. 87 
(52) Torpey, John. The Invention of the Passport: Surveillance, Citizenship and the State. 
(Cambridge University Press, 2000) p. 1-2. The issue of passports and other documentation is, of 
course, of great interest to anyone studying border crossings, whether those crossings are made 
across national boundaries, economic classes, ethnic identities or gender classifications. This is 
an obvious area for expansion within the project at hand.  
(53) "Economically," as opposed to "financially." While the costs of transsexual medical 
treatment are considerable, many still manage to find ways of affording these treatments. What I 
refer to here is the economic liability of inhabiting a woman's body, or the economic liability of 
inhabiting a body which is unable to perform in a normative gendered fashion.  
(54) This section header echoes Zachary Nataf's marvelous book Lesbians Talk Transgender. 
(Scarlet Press, 1996). This was among the first attempts at a dialogue between feminism and 
transgender politics, and, unfortunately, has been highly underrated. I recommend this book for 
any feminist history curriculum, and for any course which is seeking to introduce transgender 
topics into the curriculum.  
(55) Foucault, ibid., p. x.  
(56) Nietzsche,  
(57) Barthes, ibid., p. 56. 
(58) Stone, Sandy. "The 'Empire' Strikes Back: A Posttranssexual Manifesto" 
<http://eserver.org/gender/the-empire-strikes-back.txt>  p. 11. 
(59) Irigaray, ibid. p. 203. 
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